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The following is recited when a minyan is present. We rise

Leader:

AN MTTNK 1072

. Congregation, then the leader repeats:

Y1 021Y7 77ana M 2 b

We are seated.

ARVIT, THE EVENING
SERVICE, consists of two
central moments: the reci-
tation of the Sh’'ma (three
paragraphs: Deuteronomy
6:5-9 and 11:12-21, and
Numbers 15:37—41) and the
Amidah, the moment of
personal prayer. Although
the Bible speaks of praying
“when you lie down and
when you rise up,” and

the custom of reciting the
Sh’'ma in bed at night per-
sisted through time, some
of our earliest texts include
the practice of reciting the
evening Sh'ma in the syna-
gogue. The ancient rabbis
ordained that this recita-
tion be preceded by two
b'rakhot: the first remarking
on God as the architect

of this liminal time of day
when light recedes and
darkness descends, and the

second celebrating the gift

of God’s teaching, Torah.
They also ordained that it is to be followed by two brakhot: one mentioning the exodus—the celebration of
our freedom and redemption—and one asking for protection in the night. Over time, the personal medita-
tional prayer, the Amidah, central to the morning and afternoon service, was added to the evening service as
well, although since it originated as a matter of custom, it is not repeated aloud (as is the case at other times).

PSALM 134. In the Sephardic rite, this brief psalm opens the weekday evening service. The psalm seems to have
been a “night-song” recited in the Temple. As the new watch arrived, the priests who were leaving would call
out to those who were arriving, whose responsibility it was, in part, to keep the fire on the altar burning all
night. The priests arriving for the evening would then assume their role and bless the congregation. As a call
and response, we might think of this prayer as a substitute for Bar’khu, when no minyan is present.

TOWARD THE HOLY WTp. The Hebrew is ambiguous: holiness might refer to those arriving (“Raise up your
hands, holy people™) or it might refer to God (“Raise up your hands to the Holy One”). A third possibility is
that it refers to the place of holiness, the sanctuary (“Raise up your hands in this holy place”).

COD 1 COMPASSIONATE DINT NN Two verses (Psalms 78:38 and 20:10) are combined to preface prayer with
an assurance that God is compassionate and responds to our call. The descending darkness may make us feel
more vulnerable to danger, and evening may call to mind regrets regarding our behavior during the day. Along
with its message of mercy and compassion, strikingly, the first of these verses is also said to be the midpoint

of the entire Book of Psalms (as noted in the Babylonian Talmud, Kiddushin 30a), suggesting perhaps that

our faith in God's compassion is central to the entire enterprise of prayer and praise. It also may have been
selected because it contains thirteen words, and thus alludes to the Thirteen Actributes of Mercy that God
"evealed to Moses (Exodus 34:6-7). In some communities, the congregation recites the second verse aloud in
"esponse to the reader. It is customary to omit these verses in a house of mourning.
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darkness may be unsettling,

'D’:-!}"J :,-u—?n T\:'\':ﬂ -“UIS we affirm that even in dark-
. - ness there is light. In fact,

oD’jy\:U erD ﬂ@?l:l: only in the dark do the
T : " - i tterns of the
BRIy MWR Apand et e o us
:D’QD’!FJ'nI;( ’]"‘JDD'I The alternating rhythrp of
.13']:;-]3 1_7"|7'1; Dn"n'nnwD: 0’331'31'1'111( ~TOD) sunlit days and dark nights

teaches us to seek and

,l-lb’b'l D1 X2 appreciate not only the

brightest lights, but also

ﬂwn 255 MR ‘751] more distant and subtle
j“x. . _‘ujfrn sources of illumination.
. B IV RINGS EACH
,n'l‘?'f‘"? K201 DY 2y <« ::l.:z;uc's pusk 2YNN
,ﬂ'?j‘; ]’;ﬂ Dy 173 '7-,-,‘-373,1 p°27Y. The word for

evening, erev, evokes both

173’(7] nixﬂx 1"  the Hebrew verb “to mix”

: : . and the Hebrew adjective
.'W] D?.ﬂ’b qj"‘?}] 137?’ T,DD :Dzi?.! 1] 51*( ":weet." Daylight is the time
" " ; \ of clarity, of rationality,
- 31‘1’” = 1:'ZDU 'rnn’ I-U:U'_C qua of work and task. In the
murkiness of evening, the

,.D;DIS ﬂ')j}_] ‘JN']W'I ns: D‘JW n;;.-us ambiguities and uncertain-

ties of our inner lives may

'D-\:’Qb ’D.D'.lx D’D?WD\ D"P_n ,n.'lxnfl MM emerge. As fatigue lowers
3 . T our defenses, what was

'TPU: Uh‘p; ﬁ]pjp;’l u;?‘y: 'u":[sl-f mi 13 51’ suppressed during the day
an D‘?'ly'? :]7D1$D;:‘ ﬂD-Dn ™37 MRWN may haunt us: troubling

thoughts, fears, internal

;19751 Oni* 11372 DO A7 KT WM DT 7D conflies, and bardles
. i fought. But evenings may
" nh o >
0 D‘?]}Jb "37973 .PD.D 5’5 ﬂn;':us1 <4 alsobe especially sweet.
.3x-1w, iny :nix 'n1n, nnx -]qu The gentle blurnng of the
el - e v v landscape may help soften
harsh judgments of self
and others, bring needed perspective, allow us to loosen our grip on what was previously rigidly held.
Dreams may signal a new awakening. The admixture of day and night reminds us that, like nature, we
too comprise multiple, disparate elements. Multiplicity is the inherent wisdom of creation, an expres-
sion of the infinity of the Divine.

WITH TIMELESS LOVE D21V NN “A long time ago, God appeared to me: ‘With timeless love, | have
loved you, therefore My kindness to you continues™ (Jeremiah 31:2).

THE FULLNESS OF OUR DAYS 122 TIX). Deuteronomy 32:47. Sometimes this Hebrew phrase is translat-
ed as “the length of our days.” Certainly, study and observance of Torah are no guarantee of a longer
life, but they can lead to a deeper, more fulfilling, and even joyful life—fullness of days.

ON THEM WE SHALL MEDITATE 1372 DI The Hebrew verb nehgeh derives from hegeh, the pre-
verbal rumble of the vocal cords. It therefore suggests not rigorous intellectual study but rumination,
contemplation—something arising from deep within us trying to make itself known. In the night, the
understanding of our behavior, how we have acted and what we are to do, our personal revelations,
may emanate from our pre-verbal consciousness, as we let go of the mental control we exercised dur-

ing the day.
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RECITATION OF THE SH'MA
yny nxnp. The Sh'ma,
consisting of neither praise,
gratitude, nor petition,
invites a different mode

of prayer than most

other liturgy. In reciting the
Sh’'ma, we seek a deeper
grasp of a spiritual reality,
and inwardly affirm our
own religious commit-
ments, symbolized by our
covering our eyes during its
recitation. In the morning,
we may recite these words
with intellectual acuity,
probing with precision
their range of meanings. In
the evening, we may go be-
yond the specific meaning
of the words, being inspired
and comforted also by their
ancientness, their sound,
the way they resonate in
our bodies. Tired from the

day, the recitation of these familiar words and sounds can

become a kind of lullaby.

vvvvv

love found in the Torah: we are commanded to love God,
to love our neighbor, and to love the stranger in our midst.
It is not easy to define what love means in each of these
contexts. In the case of the latter two, at a minimum, we
are asked to act with care and forethought. The love of
God may include gratitude for life itself, as well as the sense
of responsibility that grows from our awareness of, and
wonder at, this gift. It may also entail the other two loves:
to love God is to love and care for God’s creation and espe-
cially the people we encounter, friends and strangers.

SPEAK OF THEM DI NN2TY. Judaism is an ongoing conversa-
tion, a conversation about faith, personal responsibility, and

the meaning of our lives.

TEACH THEM AGAIN AND AGAIN TO YOUR CHILDREN DNV
T72). Our responsibility to ensure the moral and practi-

cal education of each subsequent generation is brought
home to us twice daily. This obligation extends beyond the
children in our own families. The rabbis of old emphasized
the community’s obligation to see to quality education,
especially including all the poor: “Be mindful of the chil-
dren of the poor, for from them does the Torah go forth”
(Babylonian Talmud, Nedarim 81a).
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THE SECOND PARAGRAPH
ofF THE sH'MA. The
seemingly one-to-one
calculation of action and
consequence implied in
this paragraph may bring
us up short. The contem-
porary theologian Elliot
Dorff offers: “The calculus
of reward and punishment
artculated [here] may be
too simple and ulumately
inaccurate....Nevertheless,
| find this paragraph, with
all its problems, central

to my beliefs, for it insists
starkly (even if too starkly)
that...somehow, justice

is an inherent part of the
world and of God...." We
might not be able to see
the difference our behavior
makes, but it is important
that in our going out to the
world, we understand that
our behavior has conse-
quences
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THE THIRD PARAGRAPH
oF THE SH'MA. One of the
reasons the ancient sages
offer for the additon of this
paragraph to the recitation
of the Sh'ma is its ending,

“1 _ brought you out of
the land of Egypt.” an echo
of the first words of the
Decalogue where God an-
nounces, “l am the One who
brought you out of the land
of Egypt.” The kberation
from slavery 15 the defining
historical jewish experience.
Freedom is God's gift to us.
in turn, we may ask our-
selves: Is there anything to
which | am enslaved, from
which | need to free myself?
More, how do | want to use
this gift of freedom?

AND BE HOLY D'¥Tp O,
The very center of the Torah
is the Hohiness Code, which
begins with the words “You
shall be holy because |, Ado-
nai your God, am holy” and
ends with the demand to
love the other, the stranger
(Leviticus 19:17-18, 33-34).
Similarly, in a masterful
example of rabbinic literary
mirroring (chiasmus), the
paragraphs of the Sh'ma
start with the mandate to
love God and conclude with
the command to be holy.
(Barry Kenter)

TRULY—THIS IS OUR ENDUR-
ING AFFIRMATION NN
N2MN). The Hebrew word
emunah, here translated

as “enduring affirmation,”
sometimes is translated as
“faith,” but is closer in mean-
ing to “faithful.” On the
whole, the biblical notion of

emunah focuses not on what we “believe in” but on what we are “faithful to." Hope waxes
and wanes, and belief may waver. The task of a religious person is to strive nevertheless to
remain faithful to those moments—whether personal or historical (such as our redemp-
tion from Egypt and receiving the Torah at Sinai)—in which we have felt a saving Presence.
Often it is faithful behavior, more than our belief, that restores our hope and faith.
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WHO IS LIKE YOU N n.
Exodus 15:11.

ADONAI WILL REIGN oy
1. Exodus 15:18.

ADONAI HAS RESCUED "I
e AT, jereruah 31:M

PEACE IN THE NIGHT
1232w, As night descends,
we may become coNsCIous
of fears and anxieties that
we did not allow to come
to the fore during the
day. We may even feel a
certain loss of control as
we let go and let ourselves
rest for the everung. In
that context, we pray for
protection, that we might
feel safe in the night. We
ask, “Spread over us Your
canopy of peace,” praying
that we be surrounded by
God’s sheltering presence.
The Babyloman Talmud
(Berakhot 4b) considers
this brakhah for peace
and security an extension
of the prior prayer for
redemption. The move-
ment toward greater
justice and freedom almost
always involves dislocation,
upheaval, and at times even
violence, as did the exodus
from Egypt. In our personal
lives, even positive change
is often accompanied by
anxiety and fear. So we pray
that the process of redemp-
tion culminates in peace,
that we be held safely and
and that we blessed with
moments of genuine rest
along the way.
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MAY ADONAI BE BLESSED
fOREVER AND EVER 113
AR ,0Y7 M.

This final prayer before

the Amidah is filled with a
consciousness of the pres-
ence of God, everywhere
and throughout all time,
offering reassurance as we
enter into the darkness of
night and anticipate both
the peace and vulnerability
of sleep. In this vein, toward
the end of this prayer (on
the next page) we assert,
“Into Your hands | entrust
my spirit,” or more literally
my “breath”— the breath
of life.

Stylistically, this prayer is
typical of much early litur-
gical writing. Until its last
paragraph, it is composed
entirely of verses from the
Bible—mostly Psalms, but
other biblical books as well,
especially passages that are
themselves prayers. Each
verse carries forward a
word or concept included
in the previous verse. The
prayer begins by praising
God, then moves on to
promises of messianic
times, and concludes with
a personal note of placing
one'’s own care in God’s
hands.

According to the Baby-
lonian sages, the geonim

(latter half of the first millennium ce), this prayer was added to the evening liturgy so
that all would have time to arrive in the synagogue and then leave together; walk—y
ing together in a group would offer protection from marauders. Whether or not this
is the historic reason behind its addition, since it is a supplementary prayer, many
consider it optional. It is omitted in the Sephardic and Italian rites. The verses quoted
here are: Psalms 89:53, 135:21, 72:18—19, 104:31, 113:2; 1 Samuel 12:22; 1 Kings 18:39; Zecha-

riah 14:9; Psalms 33:22, 106:47, 86:9-10, 79:13.

WHEN ALL THE PEOPLE SAW DY1"22 N1”. 1 Kings 18:39. In the Bible, this verse
describes the reaction of the people when Elijah’s sacrificial offering brought storm
clouds, thus ending the drought that had plagued Israel. Perhaps, though, the liturgist
has deliberately placed the verse here devoid of context. What we see is not an event
beyond natural circumstance (like the miraculous response to Elijah); rather, we see
the everyday that is miraculous: going to sleep at night and waking in the morning.
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We rise.
w-:q:i? ver
Leader:
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Congregation and Leader:
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MAY ADONAI BE BLESSED
sy DAY D12 MY 3 The
previous section of this
prayer (top of previous
page) opened with four
verses, each beginning
with the word barukh. This
second section, too, opens
with four shorter phrases
all starting with barukh.
The rhythmic repetition of
this key word may function
as a kind of calming medi-
tation, focusing on blessing
and gratitude at the end

of the day. This final pas-
sage of the b'rakhah is no
longer composed of biblical
verses strung together to
form a new prayer; instead,
we now have thoughts
expressed in post-biblical
language using biblical
verses as prooftexts: “the
breath of every living being
and the spinit of every per-
son” (Job 12:10) and “into
Your hands” (Psalm 31:6).

It is an appropriate prayer
for the evening: before | go
to sleep, “into Your hands, |
entrust my spirit...God”

HATZI KADDISH. The es-
sence of the Kaddish is the
communal recitation of the
phrase “May God's great
name be acknowledged
forever and ever.” It is a
public affirmation that it

is God to whom we pray.
This thought is inserted in
the service as a conclusion
to each section of liturgy.
Having just recited the
Sh’'ma and its brakhot, we
announce its conclusion
and separate it from the
Amidah that we are about
to recite. While reciting the
Sh'ma in the evening was
considered to be a biblical

mandate, the evening recitation of the Amidah
was originally only a matter of custom.
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Between Rosh Hashanah and Yom Kippur we add:
B2 YOI 720 07 731
o oK 3ynk 0N 19932 1109

For an explanation of the
Amidah and its brakhot, se¢
commentary to the Amidah
for Shaharit on page 43.

EVENING AMIDAH. The
talmudic sages understood
the morning and afternoon
prayers to be obligatory,
but the evening prayer as
voluntary. Yet they offered
a biblical paradigm for eve-
ning prayer: Jacob stopping
for the night during his
flight from Esau. Jacob

is alone, headed for a land
he has never seen. Lying
down in the open field, he
dreams of a ladder con-
necting heaven and earth.
The Torah uses an unusual
phrase to describe the mo-
ment when Jacob stopped
in his journey: DIpN3 29",
“he came upon a place”—
or, more literally, “he met
the place” (Genesis 28:11).
In rabbinic thought, one

of the names of God is
DIpNN, “the Place,” for all
the places of the world are
found in God. The question
for us is: Can we find God
in the place we are in? Can
we imagine a connection

between our lives and heaven? Can we at
least dream of the possibility? One of the
challenges of this moment may be to think
of “this place”—this moment—as one when
we can come upon the Divine. Evening
prayer addresses our trepidations and

our hopes and confronts us with abiding
mystery: “Surely God is in this place, though
| did not know it” (Genesis 28:16).
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GOD'S SAVING CARE nymal.
Subverting secular concep-
tions of power, this prayer
asserts that God's strength
is most manifest in care
for those who are suffering
and vulnerable. God is
described here as sustain-
ing the weak and the
vulnerable with love and
kindness.

GIVE LIFE TO THE DEAD
o'nn n*nn. The ancient
rabbis compare revival of
the dead to rainfall that
ends a drought (Baby-
lonian Talmud, Ta‘anit

7a). This b'rakhah too
juxtaposes mention of
rain with the phrase

“gives life to the dead.” In
this context, death and
resurrection maintain their
literal meanings, but also
carry metaphoric, spiritual
implications. Despair and
hope are cyclical. What is
parched, apparently dead,
in the dry season may be
refreshed and nourished
back to life when the rain
and dew arrive. Our inner
life is similarly cyclical. We
may at times feel empty
or joyless; but the touch
of another human being,
light streaming through
the trees, or the peace of
a quiet moment alone can
transform the way we see
the world. The spiritual
master Nahman of Bratzlav
taught that every moment
of falling can lead to mo-
ments of greater rising.

GOD’s HOLINESS DWN NYTP. The first three brakhot of the Amidah constitute a progressive
unfolding of the Jewish understanding of the Divine. The first brakhah emphasizes God’s
love, which accompanies us as it did our ancestors. The second describes some of the
manifestations of that divine love: God's care for the fallen, the sick, and the vulnerable—
and even the dead. To this affirmation of loving presence, the third b'rakhah now adds a
sense of transcendence, the “beyondness” of the Divine. Our experience of the mystery of
God includes a sense of awe at God's fearsome and formidable “Otherness,” counterposed

to the sense of presence and love we may feel.
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petiTions. Thirteen
b'rakhot of petition form
the core of the weekday
Amidah. Some days, these
b'rakhot may call our atten-
tion to that which we lack,
that which is missing in our
lives, and we ask God to
repair what is broken. At
other times, these b'rakhot
remind us to be grateful for
the gifts we experience, and
challenge us to broaden
our focus.

HAVDALAH: CONCLUDING
SHABBAT OR FESTIVALS. We
began Shabbat and festivals
with a blessing; now, as we
leave them, we bless what
follows. There is some dis-
agreement in the Mishnah
(Berakhot 5:2) over where
in the Amidah one should
place the prayer that
concludes Shabbat or a
festival: at the beginning of
the petitionary prayers, or
at the end? Having placed
it at the beginning, the
liturgists then fashioned a
prayer that accorded with
the themes of this b'rakhah,
knowledge: the ability to
note distinctions.

RETURN 12'W1. To what
do we seek to return? The
liturgy talks of God's teach-
ing and our service to the
Divine; we may understand
this as our commitment to

;fnmzzl;:::gf:ej v;:)l:{es a_nd our sense of purpose. We may have felt “pulled apart” today, faced with
y nd obligations. Now, at evening, we can put aside those concerns so that by morning we

may recover our core once again.

FOR vqun NATURE IS TO FORGIVE AND PARDON IIX U'g‘ml YNin 2. Each time we pray, w ki
recognize our human fallibility: we “get it wrong,” and we are led into error by our?)w)r,; N aclre asded i

b'y our feelings of injury, by our jealousies and competitiveness. But even as this etitionneell o
tion to our mistakes, it simultaneously adds words of reassurance: forgiveness is zt hand e onraTEY

t::;ol:)l;(o; :Eml:i sun:‘nmc 127¥2 N3 (R The t‘heme of this b'rakhah reflects the opening chapters of

e ook X0 !.ls},lw ere Moses sees thf suffering of his “brothers” and God hears their cry. What we

e , we might do well to practice in our own lives. We might learn to see others’ suffering, empa-
ze, speak on their behalf, and use our power to help them find release from their oppression ’
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XD " COMPLETE HEALING YD)
A '-! 4111 D’S?ﬁ: . Along with prayers

LNNK 1N
';3:?:5 un;? nr’.‘ "3 'nl"yll] NYNYIT  for bodsly heaking we pray
AR ; for dimimshed suffering.

ot o ;‘7 TILZJ'?\U H?SWD'! n‘2¥01 a(:d fI:: ;:ace osf mind and
. " hearr, for those who are M.
interestingly, in a 1oth-cen-
tury manuscript found in

On behalf of one who s ill
TIIX WAOK M anon 1% 1

— 5 v[u’f_ﬁDK]] LR g the Cawro Gemizah, the text
ARWIT D AW Xy : .. of this brakhah asks for
11 ied TR n'?an\:j healing 137 2NN, “from
. died NX»M WD NXI the aches of our hearts.”
fariiaty XY 7IN2 5 Even when a cure of
" " ) h ' complete healing of body
'DU ?‘;; D,PQ“’U .'-!Tn’v( Pir,“: is unattainable, heahng and

HI:II;S R 1NX = = . wholeness of the spirit may
HXW? m; [ ]x'g”’;’ KON WD IR (e possble
ST DM ANK N2 s vear nvia MW,
- Although abundance 1s no
NXiT ngl'yﬂ nx 33":“7}‘5 min? ’l:"‘;:] 772 guarantee that we will live

well, it is a necessary first

]n.l 'n;“:‘, nr:u’s:l:n ,;,D-"?-‘nr.ﬂ step. The Torah repeatedly

From Pesah until December 3 (or December 4 defines blessing in physical,

if preceding a solar leap year). 112712 matenal terms: enough
i rawn for an abundant

From December 4 (or December s if preceding harvest, plenty to sustain

a solar leap year) until Pesah: ﬂ;l'};'? '1'(97:')1 ‘7!_9 us, freedom from want.
Material abundance does

'HD-IISD ,;9 51—’ not only fulfill our own
frimtib)akhpvoli’y needs and wants, but

fe o constitutes an obligation
2100 0IW32 'lJ]:l.:Iw 7021 toward others who are in
" ' ' need. The contemporary
= JWD 'T'];D AN TU:I]‘S qua philosopher Emmanuel
Levinas highhghted a Jewish

,u].'_'lﬁr__l‘? ‘71'[ :'1 '1?“1]; ”P_n proverb that another’s
= 2 : N physical need is my
APDP93 YAR? CIRWY  spinual task
KT NIDID Y2IKD T E2R) e ncaTHeinG oF ous
SXAW iBY T YIRR, M ARK N2 ) Y377 That
v o - 3% 150 - v exiles might return
' . from far-away lands to
reconstiute a dispersed people is not a foregone conclusion. Many peoples scattered by conquest melt into
their new lands mere generations after displacement. Prayers like this one helped maintain the integrity of
ﬁnm people during its 2000-year exile, and set the stage for a return to its homeland in Israel in the
twentieth century. The persistence of the Jewish people may be thought of as nothing short of miraculous.

OUR EXILES 1N, “Our exiles” is a plural noun. The plurality may refer not only to the numbers of exiled
ln-drﬁe‘rent lands, but to the different kinds of exile: not only geographic displacement, but inner spiritual
alm\atlon as well. The latter can sometimes be caused by personal circumstance, and sometimes by bitter
divisions within the Jewish people. On a personal level, there are times when we may find ourselves distant
from the Jewish people, its traditions, its texts, or even with the Jewish people themselves. In time, we hope
that all our experiences of exile may be overcome.
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juoces YNV The prayer
not only speaks of the need
for honest and equitable
judgment, but also of the
need for righteousness and
integrity on the part of all
counselors and leaders,
those entrusted with mak-
ing and enforcing law. This
prayer blends concepts of
divine justice and human
justice: one of the ways

in which God's justice
becomes mantfest on earth
is through fair and honest
rulings made by human
judges

WITH KINDNESS TON2. The
vision of justice imagined
here is not of cold and
dispassionate rulings,

but instead of judgments
infused with love, compas-
sion, and mercy—justice
that removes sorrow and
anguish, and recognizes
the humanity of those who
stand before the law.

D771 Y7201 D"27K 12, M AnX 2

LW 2 RY IPT 5P OUTRnn YY) oprsa by
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JIDX2 NV DTIRIAN-537 210 Y 1M

1NP3 72 73 Wina X5 nYivh oy upbn o
DTS MO WYn M AN T3

THOSE WHO WOULD
DEFAME Us O'YWINY).

A malshin is a talebearer or
slanderer, one who stokes
prejudices and hatreds. The
origin of this b’rakhah may
have been the betrayal by fellow Jews who reported on Jewish activity to unfriendly authorities, resulting in
severe consequences for the Jewish community. The wording of the brakhah, as well as Jews' relationship to

it, has changed many times over the centuries. This prayer reflects the scars of censorship from inside and out-
side the Jewish community, Numerous editors weighed in on whether the brakhah should condemn evildoers
or evil deeds, wicked regimes or wickedness, enemies outside or foes within. Today, some worshippers recite it
in an undertone, while others embrace it fully as sadly still relevant to our contemporary circumstance.

ALL WICKEONESS NYW1"27). The prayer recognizes the reality of selfish people with exploitative goals, and
protests the power they often hold. But in protesting evil, selfishness, and arrogance, we must take care not to
become destructive, self-centered, or arrogant ourselves. And so we ask not for the defeat of “our” enemies,
but of God's enemies. Who are God's enemies? Those who have lost a moral compass.

THE RIGHTEOUS D780, This brakhah expresses gratitude for the outstanding individuals of each generation
and invokes God's blessing upon them. The list includes spiritual leaders, pious and righteous individuals who
are exemplars of religious ideals, and righteous converts who have made a decisive choice regarding the nature
of their religious lives.

RIGHTEOUS CONVERTS PT¥D ™. The formula of this brakhah in the versions popular in the first millennium
in the Land of Israel particularly emphasized the righteous converts. In their willingness to transform their
very identity, they exemplify of a vision of righteousness.
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IN YOUR MERCY DD
God's return to Jerusalem
is not characterized by
power of strength, but
rather by mercy, rahamim.
Derived from the same
Hebrew root as the word
rehem, “womb,” rahamim
connotes the boundless
love and compassion of
a mother for a child. We
might even say that love
and compassion are the
bulding-blocks of God's
return to Jerusalem.

THE SHOOT OF YOUR
SERVANT DAVID NNXTIN
7. The previous b'rakhah
imagines God returning to
Jerusalem, rebuilding and
restoring the glory of the
city. This brakhah envi-
sions the human character
on which redemption
depends. Together, they
portray redemption as the
joining together of divine
and human agency.

HEAR OUR VOICE YNV
11p. Since the Amidah
is said quietly, the voice

referred to here is the stirring of one’s heart.
We ask that God attend to our deepest selves,
listening to the pleas and cries within, even if
we ourselves are not fully conscious of them.

IN YOUR KINDNESs D'IN13. Perhaps the ulti-
mate purpose of prayer is for us to experience
God's love and kindness and for us to then go
out to the world with kindliness. When we feel
listened to, we can go out into the world with

a listening ear.
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PRAYER AND SACRIFICE.
One of the Talmud’s
explanations of the origins
of the Amidah connects

it to the daily offerings in
the Temple. The morn-

ing and afternoon prayers
substitute for the twice-
daily sacrifices. There was
no evening sacrifice in the
Temple, but the remainders
of the daytime sacrifices
burned through the night.
Just as the evening repre-
sented the completion of
the sacrifices of the day,
our prayer expresses the
hope that all we have done
today be considered an
acceptable service. (Based
on Babylonian Talmud,
Berakhot 26b.)

RISE UP AND COME N7V’
N2 This passage is added
on festivals (including Hol
Ha-mo-ed) and on Rosh
Hodesh, when additional
sacrifices were offered in
the Temple (Babylonian
Talmud, Shabbat 24a). It
asks that our celebration
be not only joyous in this
special time, but also a
precursor of a redemptive
future.

OUR EYES 1Y. Earlier, we
prayed for God's return

to Jerusalem. Now, that
prayer includes a more
profound plea: we ask for
the opportunity to witness
God’s presence in our
midst. Frequently, we are
conscious of God’s absence,
the silence of the universe.

To enter into the Temple is to feel a sense of presence. This vision of the Temple
becomes a metaphor for prayer, through which we may seek the presence of

God in our lives.

WE THANK YOU 72 21N D Tin. Especially at night, as we reflect on the day that
has passed, this passage may prompt a personal sense of gratitude, allowing us
to pause and appreciate the ordinary that is extraordinary—the miracles that

accompany us each day.
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o Hanukkah, we recite the prayer beloy,
on Puntm. we add Al Hanissim on page 203
on Yom Ha-Atzmaut, we add Al Hanissim on page 222.
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AL HANISSIM |s a prayer
added during the eight
days of Hanukkah to the
penultimate b'rakhah in the
Amidah and to the Grace
After Meals, which offers
thanks to God. It thus
begins midsentence, con-
tinuing the list of matters
for which we offer thanks
to God. The Babylonian
Talmud (Shabbat 24a)
prescribes an additional
prayer for Hanukkah, al-
though it does not specify
its language, and the minor
tractate Sofrim (8th
century) has a consider-
ably shorter version of this
prayer: “As You performed
miracles for Your priests in
the time of Mattatchias and
his sons, do so for us, that
we may acknowledge Your
name forever” (20:6).

In 167 B.C.E. the Syrian
Greeks, who ruled the Land
of Israel, spurred on by
many members of the
Jewish aristocracy, began
a policy of Hellenization,
including outlawing certain
Jewish practices, thus
sparking a revolt led by the
Hasmonean family. The
revolutionaries came to be
called “Maccabees,” which
is traditionally explained
as an acronym of the

Hebrew mi khamokha ba-eilim Adonai, “Who is like
You, Adonai, among the mighty?” The revolt was
eventually successful and the Hasmoneans took on
the roles of both High Priests and sovereigns in the
Land of Israel, expanding its geographic reach and
initiating a period of economic prosperity (though
eventually, royal infighting resulted in the Land of
Israel’s becoming a Roman province). Throughout
Jewish history, the Maccabean revolt has served as
an exemplar of the struggle for Jewish autonomy, of
liberation from oppression, and of rededication to a

religious vision,
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A g=! 13:‘53 omiy D“ﬂ'? 21N was "It is good to thank J
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nm'(n jnw nx qs&“" { israel, Yoma 7:1). It is the
jBB -]T“, D“I"I'| '731 :ef;f :Ct o? gIving thanks

nbc umun ]Jnqus 51'(“ for the gift of hfe, the grfts

of a day, that transforms

n'ﬁ.‘nb AL -‘51 DY 2ivn ,ﬂ'h-l’ MRK S ']T'\: T us and gives us eyes to se€
the good.

TD)J 'JK"HU'O 5}1 ) D\"W GRANT ABUNDANT AND

ce 1 OWVY.
Db]ﬂ& D’Wn ‘73n ’3\!)'\"'53 ‘711'[ ;?1?:;!:«:‘; version of

this b'rakhah centers on

D'bW'I'bjb ]'HN 1573 ]’“1 FX "D the Priestly Blessing this
bN-mJ" ']Dl_l'nx 1'1:5 B! 290 version is a more general

: :  prayer for peace. Since the
ﬂ@]b\p: HWJ"DD:H ny-‘;;a priests did not bless the
Batweeri Rosh Hashariah T © Ti  congregation at the eve-
Il nah and Yom Kippur we recite the ning service, Maimonides
following paragraph, in place of the line that follows it: and other medieval com-
w5 2221 1213 7110 1937191 DN 1272 ,.0™n 79032 mentators recommended

Tl
ﬂ ' that we recite this version

" v
D15W51 oo 'I'T'D ‘?K‘IUJ’ n"z 17317"731 12Max of the prayer on weekday
D'l'?\yj iy ,mm nnx M2 evenings. The prayer calls

for blessing to descend “at
all times”—that 1s, even
when the formal Priestly
Blessing is not uttered. As

Thie quies reciation of ‘ darkness descends, we may
f the Amidah concludes find consolation in the ex-

with a personal prayer or the following: pression of hope for peace

7‘7‘)773‘7'] ,HD'ID pogyal "]'IDW!I y']n 13“”‘7 ".xn 1-‘5}( The opening words are

taken from Psalm 1191165,

Amin3 "2 MND TR Yab “Dy3 "won o0 NJD1  “Those who love Your
,i'llﬁ ,‘75, D’ﬁ\l"lﬂ"!"?:\ ,VJDJ "]“ﬁﬂ 11]-“373:1 teaching enjoy abundant

peace; they encounter no

Aov wn’ Ty anawn ‘77‘77\ ONYY 107 g advesiy”
117735 -“UH ,11'\'(9'!7 11773'7 "lwg 'E'ln'r 'Iyn‘; -m]y PERSONAL PRAYER. It was

for th {
MY 7 YA AT SO Wb AnTin o el
prayers after the recita-

HXin M e 97 "2 1M el ix Yy i oo e e

Babylonian Talmud offers

,ﬁ]'l

D'bl{}; 5’51‘?" MYNX TIARA M AKX N3

It is cuswmary to take three steps backward and bow to the left, to the

examples of personal
right, and to the center at the conclusion of the Amidah, as if exiting the praye:')s, mans of which
court of a sovereign. have entered the liturgy in

by DiYW My Kin pinna iYW Yy @ varey of places, and one

of which concludes the text

10K 10K, [9an w3 o] '7x1w-5: ‘Jm of the Amidah here.
On Saturday night, we turn to page 144.
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KADDISH SHALEM. The
Talmud of the Land of
Israel, describing the
Temple service, reports
that the assembled
congregation responded
to the priestly prayer,
“May God’s great name
be acknowledged forever
and ever” (Berakhot 9:5),
and so we, 100, conclude
each service with that
congregational response,
here offered in Aramaic.
Additionally, this Kaddish
is distinguished from
other forms of the Kad-
dish with its request that
our prayers be accepted.
We have concluded our
prayers and we now ex-
press the hope they have
an effect—on God, on us,
on the world we live in.
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We are seated.

ALeINU was originally
composed as an introduc:
tion to the Malkhuyot/
sovereignty section of the
Rosh Hashanah Musaf
service. It is not surprising
then that its central theme
is God's sovereignty But it
is important to note that
when we declare in the
second paragraph our wish
that the world be ruled

by God's law, oYy 1pn?
1TW MaYn3 (“establishing
in the world the sover-
eignty of the Almighty”),
God's rule is viewed as the
ultimate triumph of justice;
thus, we are afirming our
hope for a world in which
those who are bowed down
are raised up, those who
are in fetters, are freed,

and those who oppress are
vanquished. The expression
of this hope, that justice
will triumph, is the final
prayer, the wish with which
we conclude the service.
Aleinu ends with the
expression of hope that our
ideals, our beliefs, all for
which we have prayed, be
embodied on earth. That is
the meaning of the conclu-
sion: "On that day Adonai
shall be one, and the name
of God, one.”

There is a second motif,
intimately tied to the first:
in coming to the end of
our service, we express our
pride in being members of
the people who originated
the message that justice,
uprightness, the ethical, are
essential to Divinity and we
align ourselves with those
who maintained loyalty
to it throughout the mil-
lennia.
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MOURNER’S KADDISH.

It is sometimes difficult for
a mourner to remntegraté
into a community after

the loss of a close relation.
Equally, it may be difficult
for the community to know
how to receive a mourner
in its midst. In reciting the
Kaddish, the mourner takes
a formal role in relation

to the commurnty. The
mourner is able to say:

“| am here in your mudst,
praying alongside you”;

and the congregation can
respond: “Along with you,
we all turn our eyes to
God”

The prophet Ezekiel
remarks that after great
tragedy, God will become
manifest throughout the
world (38:23); the first
words of the Kaddish evoke
that claim and express the
wish that it come to pass
in our time. By the end of
the Mourner’s Kaddish,
whatever our loss, whatever
tragedy we have suffered,
we look to God in hope
and we hold on to a vision
of some moment when we
all may be at peace.

The Sephardic version of
the Mourner’s Kaddish can
be found at the end of this

volume.
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psaLM 27.The psalm
expresses two opposing feel-
ings, each of which may be
felt in the days circling the
High Holy Days. From the
very beginning, the psalmust
expresses absolute faith in
God, culminating toward the
end of the psalm with the
striking sentence: “Though
my father and mother aban-
don me, Adonai will gather
me in...” But at the same
time, the psalmist experi-
ences God's absence—the
longing to “see God” receives
no response. The poem’s last
line leaves us with a thin,
consoling thread of hope—
making us realize how much
we depend on faith.

In light of its themes,
the psalm is added to the
service beginning on Rosh
Hodesh Elul and during part
of the month of Tishrei.
Some begin reciting it on the
second day of Rosh Hodesh,
marking a 40-day period
culminating on Yom Kippur,
corresponding to the 40 days
Moses was on Mount Sinai
receiving the second set of
tablets, according to Midrash
Tanhuma, Ki Tissa 31:1. Many
continue reciting the psalm
throughout the fall holiday
season, until either Hoshana
Rabbah (the last day of
Sukkot) or Sh’'mini Atzeret.
Outside of the Land of Israel,
it is not recited on Simbhat
Torah. Ashkenazic communi-
ties recite it morning and
evening, while Sephardic
communities typically recite
it morning and afternoon.

1O PRAY 1P27). Commenta-

tors have disagreed about the meaning of the Hebrew. Some would translate it as “greet” (that is, “greet

God"); others take it to mean “ponder” or “examine” the presence of God.

0O NOT HIDE YOUR FACE FROM ME »HN 729 1APN IX. The contemporary literary critic Robert Alter
writes, “Face’ suggests ‘presence,” the concrete metaphor serving the poet more than the abstract sense

behind it.
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Some congregations recite Mourner's Kaddish here; se€ page 79.

weekwehavemveledd\roughanu

has moved away from the ideal of creation,
conquered:dmepeoplelsraelcan play a cruci
of

ated. The psaimist asserts
through righteousness, and in turn, th
realm when a moral society is maintal
psalm 24, see page 70-

OPEN UP, O GATES pUN] WY ax)p. A
md.'UftupyourheadsOyegates (see,
cranslation). The reference seems to be to
are lifted upward t0

mediml fortress.

that the earthly can

create an opening, Muc

n1? Sw 1"V

PSALMS OF THE DAY.
Alchough the Mishnah (Ta-
mid 7-4) reports that each
day of the week the Levites
would recite an appropf-
ate psalm, the custom of
reciting a particular psalm
to mark individua! days

did not enter the formal
liturgy until the 14th or 1sth
century.

These daily psalms form
an arc for the week. The
psalm for Sunday praises
God as creator upholding a
moral universe. The psalm
for Monday centers on the
people Israel and the city of
Jerusalem. Tuesday ushers
in the first disquieting note,
in which we learn that
heaven is disturbed by the
lack of justice on earth. On
Wednesday it is an earthly
voice that denounces evil.
On Thursday God instructs
the people Israel that if
they turn and hsten to
God's word, redemption
will be at hand. With this
promise of redemption we
are ready to receive God
as sovereign in the Friday
psalm, and in that way
enter Shabbat. Through the

nderstanding of history—the world
but, in the end, evil can be
al role in this historic process.

with the story of creation
the world that God has cre-
ascend to the divine realm
the Divine will enter into the earthly
ned. For additional commentary on

more literal translation would
for example, the 1917 JPS

the gates of the Temple, which
h like a portcullis, the gate ofa
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Some congregations recite Mourner’s Kaddish here; see page 79.

psALM 48. The psalm for
sunday praised God as the cre-
ator of the whole world; now,
the psalm for Monday focuses
on God and Jerusalem. The
entire psalm is a paean to the
city, called here “the joy of all
the earth,” and God 1s seen as
its protector. Here, too, as on
Sunday, greatness is described
not only in external terms—
the beautiful city—but in
ethical language as well: “Your
right hand clasps justice.” The
praise of the city is intertwined
with the praise of God offered
by its citizens.

Some have suggested that
the psalm refers to a historic
event: the city’s being besieged
and saved. Rashi (11th century,
northern France), quoting the
midrash, thinks that the psalm
is an ode to a rebuilt Jerusalem
in a messianic future.

THE CLAN OF KORAH 117

N1p. The Torah declares that
the children of Korah did not
die when their father was
punished in the rebellion
(Numbers 26:11), and the Book
of Chronicles enumerates
Korah as a functioning levitical
clan (1 Chronicles 9:19).

GRASPED 1'NT. The Hebrew
word has a range of mean-
ing: to imagine, consider, or
compare.

BEYOND DEATH MN YY. Some
construe the term as one word
and argue that it is a musical
instruction—that after “the
eternal God, our God, who will
lead us,” there was originally

a musical notation, as in the
superscription of Psalm 411,
alamot. Others understand it
to mean “forever.” Menahem
Meiri (1249-1316) suggests
that it may mean “beyond
death”—that is, God will lead
us eternally.
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Some congregations recite Mourner’s Kaddish here; see page 79.

psaLm 82. Sunday’s psalm
talked about the goodness
of creation and Monday’s
portrayed an idealized
Jerusalem. In Tuesday’s
psalm, we are now pre-
sented with the perceived
fault on earth, the gap
between God's vision for
creation and the reality in
which we live: justice does
not reign, the poor are ill
treated, the weak have no
recourse. We are witnesses
to a scene in heaven where
the celestial beings who
personify the nations of the
world are judged, and God
upbraids them for what has
occurred.

Martin Buber brilliantly
analyzes this poem as a
drama narrating a scene in
heaven. The narrator sets
the stage: a convention in
heaven in which God is
upbraiding the angels
responsible for the nations
of the world for allowing
injustice to reign. The
angels cannot defend
themselves and the narra-
tor describes their inability
to offer a credible account
of their work. We then hear
God pronouncing judg-
ment on them—throwing
them out of heaven, as
it were. The poem ends
with the narrator's—and
our—call to God to in fact
effectuate this judgment
and end the earthly rule of
injustice.

ASAPH DN). There are
twelve psalms attributed
to Asaph. Both Ezra and
Nehemiah mention Asaph
as a levitical clan serving
as musicians in the Temple
(Ezra 2:41, 3:10; Nehemiah
7:44).
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continued

psALM 94. The psalm for
Tuesday spoke of God's
rising in the heavenly
court, acknowledging the
evil committed in the
world. Now, in the psalm
for Wednesday, the pace
quickens and the plea for
the appearance of God to
wipe evil off the face of the
earth becomes insistent.
The psalm expresses one of
the characteristic biblical
themes: that law can be
perverted and become
unjust, and that the rule
of law is legitimate insofar
as it approximates justice.
Then as now, rulers and
dictators were able to
achieve destructive ends
through the rule of law,
and so a recurring biblical
demand is for societies to
create a just system of law.
The language of this
psalm is full of anger and
can often feel harsh. One
should keep in mind that
the anger is vented against
immoral behavior, oppres-
sion of the weak and vul-

nerable, and abuse of power. In that sense,
it is a prophetic prayer: the perversion of
justice is an attack on the Divine.

CHASTISES . ..

INSTRUCTED 121D .

.00,

The Hebrew verb means “to mstruct," “to
admonish,” or “to discipline.” In later usage,
the noun musar, derived from this verb’s root
(yod-samekh-resh), came to mean specifi-
cally “ethical instruction.” The poet here
imagines God as a teacher who educates and
refines human consciousness, and who also
disciplines recalcitrant students.

oY Sv W - S nenw 83



Some cangregations recite

JIX 2VD ny
JWUDI Moy
STV rnrp

JUD) 117103]'(37

5 337n, 5

vy
T3Y by B BY S oy o,

N ‘lnwx y

WUH 3 e T
s 2a MInX ox

’ n ’NP: DY Y M3

: IP"rx W3 by 1—;

y by

75}0 :JWnb S i v

Dﬂ DX’ Dmmm
Kb "lsx M DnMX

X 0%AnR
Apyr mxb Y7, mmb M5 «
5 Y™ Nnina

77111:1 T’JD T'IDTJJ
DIoX 53 5y 2113 99m mme i 5K ™3
2-X:1X 051N C
Mourner’s Kaddish

here; see page 79

WOULD YOU BEFRIEND
CREATE XY e
Thisis a turning posnt in
the psalm, in which the au
thor questions Gc >d: could
Your delay in actin g allow
the evildoers to thin k that
You are really their friend?
Note that these evildoers
are now catled “creators”
that is, creators of ewl laws,
as if to say that the divine

Creator has been displaced

YOU SHALL REPAY THEM
WITH WHAT THEY HAVE
WROUGHT "NIX DNYY awn
O The evil system they
have instituted will be their
own downfall. One might
call to mind the Book of
Esther, in which Haman
was impaled on the very
stake he built to impale
Mordecai

CRUSH THEM DNMX". An
example of biblical anger at

immoral rule in society, expressed
in extremely harsh language

LET US GO AND SING N2 129
Psalm 95:1-3. Not wanting to

end on a note of destruction, the
liturgy adds the positive opening
lines of the very next psalm in the
Book of Psalms

THAN ALL OTHER POWERS “92 DY
D'ON. Literally, all other divinities
Post-biblical Jewish commentators
understood the word elohim, when
contrasted with God, to refer to
earthly judges. In the context of
the liturgy here, it may refer to
the forces of evil that have been
decried throughout Psalm 94.
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Some congregations recite Mourner's Kaddish here; see page 79.

the Israelites’ complaints about the lack of water in the

17:7).
OPEN YOUR MOUTH 1972070 The reference may be to
heaven that fed the people. More likely, God asks of us t

Divine.
£ LISTEN TO ME V)17 'ml.a'?.
logue (Exodus 20:2~3)—itis ¢

~7¥m\. In ancient Israel peopl
cks. Though it refers to a co

WOULD THAT MY PEOPL
the opening of the Deca

HONEY FROM THE ROCK v

psaLm B1. Whereas Tuesday and
Wednesday's psalms concentrat-
ed on the evil in the world, the
psalm for Thursday focuses on
the people Israel’s repairing their
relation with God, the opening
stage in the world's reconciliation
with God. (The translation of this
psalm builds on the insights of
Leonard Cahan.)

UPON THE GITTIT IPTAD Yy.
The term may refer to a musi-
cal instrument. An alternative
suggestion is that it refers to the
winepress (gat), and the psalm
may be a harvest song.

TRIBES OF JOSEPH DI In this
psalm and others, Joseph and
Jacob become synonymous as
names of the people Israel.

WHERE | HEARD A LANGUAGE |
DIDN'T UNDERSTAND N2 N2V
YNUR MYT. A remark on the
strangeness of Egypt; of possibly
referring to God’s voice, which
was not immediately recognized
because of the oppression of
slavery.

ON THEIR SHOULDERS 10JY.
God's speech begins by refer-
ring to the people Israel in the
third person, as if God is facing
inward, thinking; the speech then
becomes direct address in the
second person.

| RESPONDED THUNDEROUSLY
Dy NP3 YN The thunderous
reply refers either to the thunder
at the crossing of the Sea or to
the thunder at Mount Sinai.

MERIVAH N2N0. A reference to

desert shortly after the exodus (Exodus

the manna in the desert, the food from
hat we fill our mouths with praise of the

What follows is a liturgical enunciation of
his that the people Israel has not listened to.

e collected honey that wild bees had
mmon experience, nevertheless the

e ices of ro o
deposited in the crev ¢ of nourishment and sweetness is striking.

image of a rock being the sourc
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» y psALM 93. The week coming
™ 4 WW o b to completion, the kturgy now
DAY MWD WY O O asserts the full sovereignty
WAPRA M ok onbn of God. In a simidar veun, in
' ' "7 the story of creation in the

first chapter of Genesis, the
W:‘? mxg ﬁ'?'@ mi sixth day 1s descnibed as “very

OIX ; " good”“—as if now creation 15
e Tl 1y I-nrl WD? complete. In fact, Psalm 93 has
Aelralg 53 5;.0 113N X many allusions to creation, not

least the kine, “From earliest

'-”31,‘5 D‘?uJD ,'IISD WSE,D TD; time You were enthroned ..

ST NI AXy  Inthes regard, there may also

. . be a pointed refutation of an-
,D‘?'IP mail ﬂxw; cient Near Eastern mythology.

In some Near Eastern versions

'D:;-'TT n'l'hjl HNWT of creation, the world emerges

01 0Mm n-bpn «  from the primal waters with
- ’ which the earliest gods are

,D: ’j_:‘pn D"M™X identified; here, God is high
it D‘nﬁa X above those waters.
. T - MORE MAJESTIC THAN THE
pr “37?3153 :],Dhu.? CRASHING BREAKERS OF THE
w-T'P =K ﬂ n-,:b GREAT SEA ,0'2) 'R NOpN

D M2WN D7 TR. What are the
L7 q'ﬂ(b J1117  waters referred to here? One
21X D™AN ToTE can think of it as the ocean’s

waters (or in the case of the

congregations recite Mourner's Kaddish here; see page 79. biblical poet, the waters of

the Mediterranean). Biblical

Israel thought that the world
rested on the waters of the deep, and perhaps that image is
referred to here. The medieval commentator Mein (Provence,
1246-1316 ) thought that it referred to the upper and lower
waters, which God separated in the primal act of creation.

YOUR TESTIMONIES ENDURE TR 1IN PNTY. Commenta-
tors disagree as to what exactly is meant by this phrase. Rashi
(11th century, northern France) offers that “testimonies” are
the totality of prophetic utterances. Abraham ibn Ezra (12th
century, Spain and Italy) explains that the word should be
understood as “witnesses,” and that heaven and earth are
witnesses to God as creator.

IN YOUR HOUSE T127. This psalm was probably meant to

_be recited in the Temple. A pilgrim might hear the Levites
singing of God's sovereignty and of God’s presence being felt
here “in Your house.” Once the Temple was destroyed, the
phrase took on different meaning. Some commentators see

. it as referring to God's abode in heaven; others, reflecting the

messianic interpretation of the psalm, see it as a reference
to the third Temple, which will never be destroyed. Meiri
(1249-1316) understands it to be the spiritual home that
people of faith find.
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